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THE 



COUNTING AND THE INTERPRETATION 



OF THE 



9[p0calj»ptic " iQumber of t|)e 38east " 



" Here is wisdom : Let him that hath understanding count 

THE number of THE BEAST ; FOR NUMBER IS OF MAN, AND 
HIS NUMBER IS SIX HUNDRED THREESCORE AND SIX." 

Bev, xiii. 18. 

[Reasons for translating dpiSfibs ydp &i>Opiiyirov itrrlvy ^ for number is of 
man," in place of "for it is the number of a man," in the Autho- 
rized Version, will be adduced in the course of the interpretation 
that will be given of the whole passage in the dissertation.] 

FBOM the above text two inferences may be imme- 
diately drawn : 
First, that the terms in which the problem is proposed 
evidently indicate that the counting of the beast can be 
effected by human intelligence. 

Secondly, that whoever shall first be able to give the 
solution may, on the authority of this Scripture, claim 
to be endowed with understanding and wisdom. 



6 THE COUNTING AND INTERPRETATION 

With respect to the first of these inferences Alford 
has, I think, judiciously remarked in a note to the pas- 
sage, that " the terms of the challenge serve at once to 
show that the feat is possible, and that it is difiScult ; " 
that " the number may be calculated, and is intended to 
he hnown^ 

As to the other inference, it does not appear that 
such claim can be founded on any solution that has 
hitherto been proposed. Alford has expressed in his 
TSqXjq the opinion, that " of all the hundreds of attempts 
which have been made in answer to the challenge, there 
is but one which seems to approach near enough to an 
adequate solution to require serious consideration, and 
that one is the word mentioned, though not adopted, by 
Irenaeus ; namely, Xare^j/o?." Then, after adverting to 
characteristics of the Latin Empire, the Latin Church, 
and Latin Christianity, he adds, ''Short of saying 
absolutely that this was the word in St. John's mind, I 
have the strongest persuasion that no other can be found 
approaching so near to a complete solution." However, 
in his Prolegomena to the Apocalypse (§ v. par. 32), he 
asserts, "Even while I print my note in favour of the 
\aT€ivo9 of Irenaeus, I feel almost disposed to withdraw 
it. It is beyond question the best solution that has 
been given; but that it is not the solution I have a 
persuasion amounting to certainty. It must be con- 
sidered merely as worthy to emerge from the thousand 
and one failures strewed up and down in our books, and 



OF « THE NUMBER OF THE BEAST?' 7 

to be kept in sight till the challenge S>&e n crofpia icrrlv 
is satisfactorily redeemed." 

Dr. Wordsworth, Bishop of Lincoln, has produced, in 
his Notes on Revelation xiii. 17, 18, a learned dissertation 
in favour of the name AATEIN02, concluding with the 
remark, that '' the exposition given by S. Irenaeus and 
S. Hippolytus in the second and third centuries has 
gained by time a force and clearness which, they could 
not foresee ; and if it was, as they affirm, very probable 
then, it is still more probable now." 

It appears, therefore, that of the solutions hitherto 
proposed, that which is judged to be the most worthy of 
consideration is not pronounced to be wholly satisfactory. 

Moreover, it is important to notice that " the number 
of the name of the beast" is spoken of in two other 
passages ; namely, in Eev. xiii. 17, and in Eev. xv. 2, 
and in such connection as to show that complete under- 
standing of the mystery implies being able not only to 
count the number of the beast, but also to reveal what 
the number signifies. The fact that no answer has yet 
been given which is capable of satisfying this condition, 
is of itself sufficient evidence that the true solution re- 
mains to be found. 

From these prefatory statements I proceed at once to 
indicate an answer which, at the same time that it 
succeeds in counting the given number of the name of 
the beast, conducts also to an interpretation of the 
application of the number. 
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In the Academical Easter Term of 1880 I heard a 
sermon preached in St. Mary's Church, Cambridge, by 
the Eev. Dr. Farrar, in which he took occasion to advert 
to a passage in the Catholic Epistle commonly ascribed 
to the apostle Barnabas, for the purpose of exemplifying 
the arbitrary and fanciful interpretations of Scripture 
which are thought to be given in certain of the early 
Christian writings. The passage he referred to is thus 
translated by Archbishop Wake : " Understand, there- 
. fore, children, these things more fully, that Abraham, 
who was the first that brought in circumcision, looking 
forward in the Spirit to Jesus, circumcised, having 
received the mystery of three letters. For the Scripture 
says, that Abraham circumcised three hundred and 
eighteen men of his house. But what, therefore, was 
the mystery that was made known to him ? Mark, first, 
the eighteen, and next the three hundred. For the 
numeral letters of ten and eight are IH; and these 
denote Jesus. And because the cross was that by which 
we were to find grace, therefore he adds three hundred, 
the note of which is T [the figure of the cross]. He 
who has put the engrafted word of his doctrine within 
us, knows that I never taught to any one a more certain 
[or, genuine] truth ; but I trust ye are worthy of it." 
(§ ix.) Dr. Farrar called the author of the epistle 
"Pseudo-Barnabas." It is, however, to be observed 
that there is nothing in the epistle from which a name, 
or pretence of a name, of the author can be inferred. 
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The authority for ascribing it to the apostle Barnabas is 
the consensus of veiy early Christian writers as to his 
being the author, and the acceptance which they 
accorded to its contents. . In fact the authority is the 
same in kind as that whereby names of authors have 
been attached to several of the canonical books of the 
New Testament, as, for instance, the Gospels of St. 
Matthew and St. Mark. The appellation Pseudo- 
Barnabas, which implies that those who use it do not 
consider the real author to be the apostle Barnabas, has 
probably been founded on the conclusions of modem 
critics, who, on account of the peculiar allegorical 
character of certain interpretations which the epistle 
contains, refuse to admit that the Barnabas who was 
associated with St. Paul in preaching the gospel to 
Gentiles could have been the author. Thus a result of 
modern criticism is placed in direct opposition to the 
expressed belief of writers that lived at epochs com- 
paratively near the age in which Barnabas discharged 
his apostolic ministry. (See what is said on this 
question by Archbishop Wake in sections 18-34 of his 
Preliminary Discowrse of the Epistle of St. Barnabas.) 

The question as to whether the apostle Barnabas was 
actually the author of the epistle ascribed to him, has 
an important bearing on the present undertaking, 
because the principle of the application to sacred 
subjects of counting according to the numerical values 
of Greek letters (which has been adopted in the 
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attempts to count the number of the beast, inclusive 
of the one mentioned by Irenaeus), was originally 
exhibited in that epistle in the instance I have adduced 
in the foregoing paragraph. Consequently that principle 
may be accepted with confidence, if the epistle be 
really the production of an apostle of whom it is 
testified in Scripture that " he was a good man, and full 
of the Holy Spirit, and of faith/* 

The counting I am about to indicate not only rests 
on the same principle, but also on the particular 
application of it made by the author of the epistle. 
It is therefore of special importance, as respects the 
credibility of the solution, to certify that the epistle 
was written by St. Barnabas. On this account I shall 
in the sequel adduce some considerations, supplementary 
to those which have been so well urged by Archbishop 
Wake, in support of its apostolic authority. At present 
I propose to make some general remarks on the charac- 
teristics of books called apocryphal. 

It is certainly a noteworthy circumstance that, besides 
the canonical Scriptures of the Old and New Testa- 
ments, other writings have come down to us as to which, 
although they may with sufiicient reasons have been 
excluded from the canon, it may be questioned whether 
they can all be regarded as wholly uninspired. They 
seem for the most part to have been called apocryphal, 
not in the modern acceptation of that term, but because 
they contain parts which have a hidden sense, not easily 
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discoverable. At the same time that they stand apart by 
reason of their contents from canonical books, they have 
received an amount of recognition and authority which 
separates them from all ordinary compositions. The 
Church of Eome assigned canonical authority to all the 
apocryphal books of the Old Testament, except the 
fourth book of Esdras, and all, inclusive of that book, 
are recognised and expressly named in the sixth Article 
of the Church of England. Books which according to 
that Article may be read for moral instruction, may 
surely be supposed to be capable of instructing in- 
tellectually. Passages from the Apocrypha are frequently 
cited in the HomiUes of the English Church. 

In the fourth book of Esdras, chap, xiv., it is narrated 
that, at the inspired dictation of Esdras, five scribes 
wrote in forty days two hundred and four books, and 
that after the writing was completed ''the Highest 
spake, saying. The first that thou hast written publish 
openly, that the worthy and unworthy may read it; 
but keep the seventy last, that thou mayst deliver them 
only to such as be wise among the people : for in them 
is the spring of understanding, the fountain of wisdom, 
and the stream of knowledge." {w, 45-47.) 

It seems not unlikely that this passage was written 
for the purpose of giving a sanction to that republication 
of the Hebrew Scriptures, which is generally believed 
to have been produced by Esdras, or under his super- 
intendence, and also for assigning a reason for a 
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separation, such as that subsisting at the present day, 
between books commonly used, and books which on 
account of their apocryphal contents are fit only for 
the learned and wise. The passage appears at the same 
time to intimate the possibility of finding in the latter, 
sources of understanding, and wisdom, and knowledge, 
which might be applied for the elucidation of the other 
Scriptures. It cannot be denied that a large proportion 
of the Old Testament, especially the prophetical parts, 
is whoUy unintelligible to us from being expressed in 
concrete and symbolic terms, the interior meaning and 
application of which we are unable to discover, L it 
is worthy of consideration whether the passage just 
quoted does not give reason to infer that a key to the 
interpretation of some of the deep things of symbolic 
Scripture might with profit be sought for in apocryphal 
books. For instance, in Baruch iv* 34-37, there is 
evident reference to the spiritual Babylon, and Tobit 
xiiL 7-18 contains descriptions only applicable to the 
New Jerusalem. 

The last remarks may be extended to certain books 
which might be regarded as constitutiag the Apocrypha 
of the New Testament, although they have not been 
classed as such by any general authority. The books I 
refer to are the Catholic Epistle of Barnabas, the Shep- 
herd of Hermas, and the Eemains of the Second Epistle 
of Clemens Bomanus to the Corinthians, which are the 
books that make up Fart XL of Wake's Oenuine Epistles 
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of the Apostolical Fathers. The first epistle of St. 
Clement is not classed with these, being put in Part L, 
probably because its contents do not bear in the same 
manner and degree on interpretations of Scripture, and 
are not so apocryphal (in the sense of that term above 
defined) as the contents of the second epistle. In pages 
120 and 121 of my work on The Scriptural Doctrine 
of Immortality y I have made a statement respecting the 
uses of apocryphal writings, both of the Old and New 
Testaments, in the interpretation of symbolic Scripture, 
concluding with these words: "The first two of the 
books above mentioned were long regarded by the 
Primitive Church as being useful for instruction in 
doctrine, and of authority little less than that of 
Scripture; in attestation of which assertion it may 
be stated that the Codex Sinaiticus (Cent, iv.) contains 
the whole of the epistle of Barnabas, and a portion of 
the Shepherd of Hermas, although no other early 
Christian writings are in the same manner associated 
with the canonical books." After the foregoing remarks 
I do not think it necessary to carry on farther the dis- 
cussion of this subject here, and shall proceed Q.t once 

to take in hand the calculation of the number of the 

• 

beast, and to indicate the particular application I have 
made for that purpose of the before quoted passage 
from the epistle of Barnabas. 
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The Counting of the Number of the Beast 

To efifect the counting three distinct enquiries have 
to be made and answered : 

(1) What is the beast ? 

(2) What is the name of the beast ? 

(3) How is the number of the name to be counted ? 
It will sufi&ce for calculating the number of the 

beast, to answer these three questions, because, as may 
be inferred by comparing Rev. xiii. 17 and xv. 2 with 
Eev. xiii. 18, the number of the beast is identical with 
the number of his name. 

The answer to the first question may be deduced 
from what "is stated in Eev. xiii. 1, 2, and in following 
verses to verse 17. The seer says, " I beheld rising out 
of the sea a beast having ten horns and seven heads, 
and upon his horns ten crowns, and upon his heads a 
name of blasphemy. And the beast which I saw was 
like a leopard, and its feet as of a bear, and its mouth 
as the mouth of a lion : and the dragon gave it its 
power, and throne, and great authority." The rising of 
the beast out of the sea indicates its mysterious origin. 
In Daniel vii. 4-6 we read, that of " four great beasts 
that came up from the sea," three were respectively 
like a lion, a bear, and a leopard. It is easy from the 
context in Daniel to gather that three of the ancient 
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Pagan Dynasties were thus symbolized. The beast 
(to Ofjplov) of the Apocalypse has characteristics like 
those of these three animals, but is described as having 
seven heads. From the number " seven " we may infer 
that these heads symbolize all the powers that have 
been dominant in the world's history, and inasmuch as 
these powers were derived from Ze dragon (i.e. the 
devil, the prince of this world), they have one and all 
been opposed to the kingdom of God and His Christ. 
For this reason "the name of blasphemy is on the 
heads." As to what is said in verse 3, 1 assent to the 
view taken by Alford, that the one of the heads which 
was wounded as it were to death, represents the Eoman 
Pagan Empire, and that *' the stroke of its death was 
healed " in the establishment of the Christian Roman 
Empire. For since it is said (Eev. xiii. 12) that " the 
deadly wound of the first beast was healed," this may 
be understood as meaning that the Pagan Roman 
Empire, which was the greatest of the worldly powers 
signified collectively by the beast, and might be taken 
as the representative of all, "had the stroke of the 
sword, and did live." (v. 14.) The historical event 
referred to is evidently the disruption of the Roman 
Empire by the incursions of bordering nations. 

From having long studied the symbolism of the 
Apocalypse, I should have been prepared, if the argu- 
ment had so required, to give an interpretation of the 
whole of the portion of the same 6hapter extending from 
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verse 3 to the verse 18 which contains the invitation 
to count the number of the beast. I reserve this 
exposition for insertion in a commentary on the whole 
of the prophetic parts of the Apocalypse which I 
have taken in hand, and intend hereafter, if God 
be willing, to publish. It is, however, necessary, 
in the present stage of the argument, to take into con- 
sideration the following part of this passage (tn;. 11, 12) : 
" And I saw another beast coming up out of the earth ; 
and it had two horns like a lamb, and it spake as a 
dragon. And it exerciseth all the power of the first 
beast in his presence (evdiriov auroi;), and maketh the 
earth and those that dwell in it to worship the first 
beast, whose deadly wound was healed." The second 
beast rises out of the earth, possibly as having an origin 
more terrestrial and recognisable than that of the first. 
Inasmuch as it exercises all the power of the first, and 
operates in its presence, it does not differ in the spirit of 
its influence from the latter. It appears to be only an 
extension in a changed form of the worldly power of 
the first beast ; for, in fact, subsequently, as in verse 18, 
the two are spoken of conjointly as " the beast." 

The distinction between the two beasts I consider tg 
be dependent on a most momentous fact in the world's 
history. About the commencement of the seventh 
century after the birth of Christ, both Mohammedanism 
and the Papacy began to sway the destinies of men, not 
by a power which was wholly physical, like that of the 
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ancient dynasties, but by similar temporal power com- 
bined with the force of words and ordinances. The 
Koran of Mahomet, and the decrees of the Papacy, 
have both been a real power from the epoch above- 
mentioned to the present time, and the deeds and 
the convictions of a vast number of earth's inhabitants 
have thereby been influenced and determined. Acc6rd- 
ingly the second beast has two horns, to signify two 
modes of exerting its power, and forasmuch as the 
power in each of the forms depends not alone on 
physical prowess, but in greater degree on the meaning 
and efficacy of writings and statutes, it " had horns like 
a lamb, and &pake as a dragon" (chap. xiii. 11), the 
horns being, as usual, symbolical of power. 

On the basis of the foregoing considerations we may 
now undertake to answer the question. What is the 
beast ? According to the above stated views the beast 
is the complex representation of the characteristics of 
the *whole civilized world from the earliest times to the 
time being, embracing not only the several Pagan dynas- 
ties, but also the later kingdoms that have in succession 
ruled in Asia and modern Europe, as subordinately 
represented by the second beast. According to the pro- 
phecy the number of these following kingdoms is Un, 
In Eevelation xii. 3 crowns are said to be on the heads, 
whereas in chap. xiii. 1 the crowns are on the ten horns, 
indicating that the rule of the ten kingdoms occupies 
the final portion of the general rule of the heads. 

B 
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This answer, however, so far refers to the outward or 
historic aspect of the beast. The same beast must also 
be taken account of in its spiritual aspect, which is that 
usually understood when we speak of the spirit of the 
world, as opposed to the Holy Spirit of God. Since the 
second beast is described as having power to " do great 
wonders," and " in the sight of the beast," we may infer 
that in its spiritual form of hostility to truth and 
righteousness this beast co-exists with, and in spirit 
pervades, the ten kingdoms that bear rule subsequently 
to the epoch of " the deadly wound." That rule may 
be generally stated to be antichristian. This appella- 
tion may undoubtedly be applied to Mohammedanism, 
its founder Mahomet being antichrist in the sense of 
personally and directly opposing the purpose and efifect 
of the mission of Jesus Christ. Some writers have 
been disposed to regard the religion of Mahomet with 
favour, because it taught idolaters the unity of the 
Godhead. This, however, is an erroneous view, it not 
being credible that the followers of Mahomet meant to 
proclaim that there is one God in countries which for 
centuries had known the Scriptures of the Old and New 
Testaments. Eather it may be asserted that when a 
Mahometan says, " There is one God, and Mahomet is 
his prophet," he intends to reject the belief of Chris- 
tians that Jesus Christ is God, and to maintain that 
Mahomet was a greater prophet. For although there 
have been in the world " many antichrists " (1 John 
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ii. 18) and "many false prophets" (1 John iv. 1) no 
one of them has acquired by antagonism to Jesus 
Christ the same title to be called the false prophet 
(o yf/'evSoTrpofp^Trjg, Eev. xix. 20) as Mahomet. 

Again, the ecclesiastical systems of Constantinople 
and Eome — the Greek and Eoman Churches — more 
especially the Papacy of Eome, are antichristian in so 
far as their idolatries and superstitions are opposed in 
deeds and spirit to the Holy Spirit of God which was 
in Jesus Christ. Thus the two forms of opposition to 
divine truth, the Mahometan and the idolatrous 
Christian, together make up the Antichrist of Scrip- 
ture. 

For more completely answering the question as to the 
character of the beast, it remains to enquire what is 
signified by "the image of the beast" spoken of in 
Eev. xiii. 14, 15. This question has already been 
answered in part by what has been said respecting the 
character and influence of the Mohammedan and Papal 
powers. We have argued that the beast represents the 
totality of the spiritual power which is exercised by 
Satan, the adversary of God and man, both in indivi- 
duals and in the various kingdoms of the earth ; and is, 
therefore, opposed to all that is good and true. But 
this power being spiritual, in order to be objectively 
operative requires to be expressed by some sensible 
representation, as an image or idol (eiKdv)* Now, an 
image is an object of human invention, set up by 
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worldly deceivers for the ignorant and foolish multitude 
to worship in the place of God. The systems of 
Mahomet and the Papacy answer to this description. 
The followers of Mahomet have bestowed on the 
Koran, and the system of religion it inculcates, a kind 
of worship which is only due to words of divine 
authority, and the Popes of Eome have exacted and 
received a submission to their doctrines and ordinations 
which God alone is entitled to command; also both 
these forms have exhibited that intolerant and perse- 
cuting spirit, which is prophetically described by saying 
that " the image of the beast should cause that as many 
as would not worship the image of the beast should be 
killed." (v. 15.) The Mahometan propagates his faith 
by the sword ; the Eomish hierarchy have upheld their 
domination by inquisitions and burnings. 

Presuming that the foregoing discussion may suffice 
for answering the question as to the character of the 
beast, I proceed to the consideration of the second 
question, What is the name of the beast ? 

In order to answer this question, it is first neces- 
sary to take account of another vision seen by 
the apostle, which he describes in these words : " And 
he carried me away into a wilderness, in the spirit : and 
I saw a woman sitting upon a scarlet beast, full of 
names of blasphemy, having seven heads and ten 
horns. And the woman was, clothed in purple and 
scarlet, was gilded with gold and with precious stones 
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and with pearls, was holding a cup of gold in her hand 
full of abominations — the impure things of her forni- 
cation — and upon her forehead was a name written, 
Mystery, Babylon the great, the mother of the harlots 
and the abominations of the earth. And I saw the 
woman drunken with the blood of the saints and with 
the blood of the witnesses of Jesus. And I wondered, 
when I saw her, with great wonder. And the angel 
said to me, Wherefore didst thou wonder ? I will tell 
thee the mystery of the woman and of the beast 
carrying her, which hath the seven heads and the ten 
horns." (Eev. xvii. 3-7.) There will be occasion, in the 
work already referred to (p. 16), to take fully into 
consideration the meaning of what the angel said to the 
seer. At present it will suffice to notice the close 
connection existing between the woman and the beast, 
as indicated by her sitting on the beast, and to remark 
that the mystery of the woman and the beast carrying 
her are but mie mystery expressed by the name written 
on her forehead; namely, "Babylon the great, the 
mother of the harlots and the abominations of the 
earth." We must, therefore, endeavour to find out the 
meaning of this name. 

First, it is to be remarked that this Scripture gives 
but (me name, and hence, although the name is written 
on the forehead of the woman, it is to be regarded, on 
account of the close relation of the woman to the 
beast, as being the name of the beast. Now this name 
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simply signifies wickedness, the wickedness that has 
been dominant on the earth from the creation of Adam 
to the time being {a^pi too vvp). This, I think, may 
be proved by the following considerations : 

Both in the Old Testament and the New Testament, 
especially in the prophets of the Old Testament, the 
particular external forms of wickedness named forni- 
cation and adultery are put for wickedness in general, 
whether it be outward or spiritual wickedness. Our 
Lord spoke of "a wicked and adulterous generation," 
using the word in its abstract or spiritual sense. Also, 
since wickedness in all its varieties of form has 
abounded in all the great cities of the world, a city is 
another general designation of wickedness. Where it 
is said "the tenth part of the city fell" (Eev. xi. 13), 
without mentioning the name of the city, we may in- 
terpret the statement as signifying a partial destruction 
of wickedness. The name of the ancient city Babylon 
is used as historically symbolizing all the great cities of 
the world, such as Tyre, and Eome, and Paris, and 
London, in respect to their being centres of injustice 
and iniquity. But the name of that city is especially 
mentioned because God's chosen people, the Israelites, 
were led captive to Babylon. This historic event 
symbolizes the violence and oppression with which the 
worldly powers have in all ages treated the children of 
God — the true Israel. Hence Babylon not only 
signifies wickedness as shown by outward deeds, but 
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also the wickedness which has ruled on the earth in 
respect to spiritual things. 

The foregoing argument conducts to the following 
conclusion: The revelation made known to the seer 
by these words, " The woman which thou sawest is the 
great city which hath dominion over the kings of the 
earth," means the wickedness, outward or spiritual, 
which has reigned in all the kingdoms of the earth 
from the earliest times until now. Thus " the city," as 
not being specifically designated, is to be taken here, as 
has already been noticed with reference to " the city " 
spoken of in Rev. xi 13, in the abstract sense of 
vnckedness. In reliance upon the assertion made in 
Rev. xvii. 18, and the ascertained time of the writing 
of the Apocalypse, it has generally been supposed that 
the city here referred to can be no other than the " city 
of Rome." Alford, however, has admitted, in a note on 
Rev. xviii. 11-16, that what is said of Babylon and her 
destruction in the Apocalypse cannot all be applied to 
the city of Rome, although he adheres to the inference 
from Rev. xvii. 18 that " the great city " is Pagan and ' 
Papal Rome, more especially the latter. From the 
more abstract views that I have endeavoured above to 
explain, I should infer that the destruction of Babylon 
described in chap, xviii. means the destruction in the 
world to come of all wickedness, together with the 
annihilation of all the terrestrial objects which have 
ministered in this world to the sinful pleasures and 
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luxuries of those who made themselves rich by worldly 
trafiSc and merchandise. Hence their lamentation 
expressed in verses 9-19 is caused by the retributive 
judgment whereby they are made to perceive the loss 
and complete destruction of all that they once took 
delight in. 

Having thus> as I conceive^ sufBiciently indicated the 
name and character of the beast, it only remains to 
answer the third question, How is the given number of 
the beast to be calculated ? 

I begin with making the hypothesis that the number 
is contained in the word Mystery prefixed to the name 
of the beast (Eev. xvii. 5), and shall at once proceed to 
deduce the number from the Greek word iMva-rripiov, by 
adopting the principle laid down, as already stated, 
in the general epistle of Barnabas, that of counting 
according to the numerical values of Greek letters. 
Also, in making the calculation for obtaining the given 
number, I shall have regard to that part of the passage 
already quoted from the epistle in page 8, in which 
the writer makes mention of "the mystery of three 
letters," taking I H, the first two letters of the name 
Jesus to denote Jesus, and T, having the figure of a 
cross, to signify His cross. These three letters will not 
be included in the reckoning for the specific reason that 
the word mystery, from which the reckoning is to be 
made, evidently means, from being placed just before 
the name of the beast, the mystery of iniquity, which 
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mystery is fully explained by the doctrine of Jesus 
Christ and His cross.* On this account, besides 
omitting the letters i and tj as being significant of the 
name Jesus, instead of o-t, the abbreviation having the 
form of the eirlcrtifjiov which stands for the number 6, will 
be adopted, in order that the form t may also be excluded 
from the counting. + Thus the omitted letters are those 
which have reference to the solution of the mystery, 
and the remainder are significant of the mystery as 
related to maw, and their sum, accordingly, make up 
"Ais number." The counting will consequently be as 
follows : /i' = 40, v' = 400, err = 6, p = 100, o' = 70, v = 50, 
and the sum - 666, o-t representing the ema-fjiuLOp. 

It might be objected to this reckoning, that although 
the iirla-rjiuLov was used at a very early date to signify 
6, being possibly of Phoenician origin, the substitution 
of a like form for arr was much later than the compo- 
sition of the Apocalypse. If, however, prophetic an- 
ticipation be admitted at aU, it may be logically admitted 
in any degree, if only it answers what may reasonably 
be judged to be a weighty purpose. Supposing the 
proposed solution to be correct, we must conclude, from 

* I have not adduced arguments here for supporting this assertion, 
because this is done in my Essay on the Scriptural Doctrine of ImmoT' 
tality, to which, therefore, I beg to refer the reader of the present 
work. 

f The form of the iirLcrrifjLOP is given in the Greek grammars ; as, for 
instance, in § 10 of Blomfield's Translation of MaMhioey p. 11, and 
in Valpy's Oreek Orammar (1814), p. 31. 
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such inferential use of the eTrlarrjfiov, that the problem 
was purposely proposed so that it could not be solved 
till these latter days, or till such time as the Apocalypse 
should be generally understood. (See Eev. x. 11 and 
xxii. 10.) That the foregoing solution has, in fact, an 
important doctrinal signification will, I think, be made 
apparent by the interpretation I am about to give of 
the number of the beast. 

* The Interpretation of the Number, 

If it should be thought reasonable to infer from the 
preceding arguments that the number of the beast has 
been correctly reckoned, it would still be necessary for 
completely verifying the solution to ascertain the inter- 
jpretation of the number, inasmuch as the Holy Spirit 
that inspired the apostle to propose the counting, has 
in two separate passages spoken in such terms as to 
indicate that the number of the beast has a special 
signification. 

The first of these passages is Eev. xiii. 17, which 
immediately precedes the invitation to undertake the 
counting. I give it here as read, and for the most part 
as translated, by Alford: "And he maketh all men, 
the small and the great, and the rich and the poor, and 
the free and the bond, that there should be given them 
a mark on their right hand or upon their forehead, that 
no one should be able to buy or to sell except he who 
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has the mark, — the name of the beast or the number of 
his name." The first part of the passage describes the 
exclusiveriess and intolerance which have been char- 
acteristics of the image of the beast, whether that image 
be in the form of Mohammedanism, or of any of the 
ecclesiastical polities of Christianity. The mark on the 
right hand, or the forehead, signifies the distinctive 
character given to all of all classes who are subject to 
the domination of these exacting and tyrannical systems, 
in respect to outward conduct, or religious belief, in 
consequence of which distinctions they have been 
classed under the names of various religions, and 
churches, and sects. 

According to the adopted translation " the mark " is 
put in apposition with either " the name of the beast," 
or " the number of his name." So far as the mark is 
the name of the beast, it signifies, according to the in- 
terpretation already given (p. 23) of the beast with 
seven heads and ten horns, that each religious system 
by which the mark has been imposed has partaken of a 
worldly spirit. This being understood, we have farther 
to ascertain in what way the mark may be said to be 
" the number of his name." For this purpose reference 
must be made to the mode of calculating the number 
given in pages 24 and 25. It is there shown that the 
number is derivable from the word "mystery " by count- 
ing so as to exclude the values of the letters which are 
significant of the name and the cross of Jesus Christ. 
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We may hence conclude that to have " the number of 
the name " is to be ignorant of the way in which the 
mystery of the existence of sin in the world is ex- 
plained by the true doctrine of the sacrifice of the Son 
of God. So far is this solution from being understood, 
that it is generally aflBirmed in these days that to solve 
the mystery is not within the reach of man's under- 
standing. But if our argument be good, Scripture 
declares, on the contrary, that they who ignorantly take 
this view "have the number of the beast;" that is, are 
darkened in their understanding by this world's power 
and influence. 

The other passage in which the number of the name 
is mentioned is Rev. xv. 2, which, as read and translated 
by Alford, is as follows : " And I saw as it were a sea 
of glass mingled with fire, and the conquerors of the 
beast, and of his image, and of the number of his 
name, standing on the sea of glass, having harps of 
God." 

Those who are here represented as overcoming the 
beast, and his image, and the number of his name, are 
God's elect people, who are the first to obtain salvation, 
being the one hundred and forty-four thousand that are 
elsewhere called " the first-fruits to God and the Lamb." 
(See Rev. xiv. 1-4.) They stand on a sea of glass 
mingled with fire to show that they have attained to a 
position of safety after having passed through the puri- 
fying effect of persecution and tribulation in this age, 
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and the trial " so as by fire " in the age to come. (The 
sea of glass is first inentioned in Eev. iv. 6, where it is 
said to be before "the throne" of the Almighty, and 
"like unto crystal") 

This people is classed under three designations ; 
namely, those who overcome the beast, those who over- 
come the image of the beast, and those who overcome 
the number of his name. Bearing in mind that, as has 
already been argued, the beast represents the power of 
this world in all stages of its history, we may draw the 
following inferences : 

(1.) The first-named class are generally those who, 
through faith, have been enabled to overcome the 
world — both its opposition and its spirit; in accor- 
dance with the saying of St. John, writing to believers 
of his day : " This is the victory that overcometh 
the world, our faith. Who is he that overcometh 
the world, except he that believeth that Jesus is the 
Son of God r (1 John v. 4, 5.) 

(2.) To understand who they are that are put in the 
second class, reference must be made to what is said in 
pages 18-20 relative to the image of the beast. It is 
there argued that this image is specially the image of the 
second beast spoken of in Eev. xiii. 11, and represents 
the worldly spirit of the new forms of religious influence 
which rose into power about the beginning of the 
seventh century of the Christian era. Subsequently to 
that epoch there were particular periods of greater or 
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less duration in which those who faithfully adhered to 
the Christian name and doctrine were either oppressed 
and persecuted by antichristian powers, or enticed into 
an abandonment of their profession of Christianity by 
offers of worldly advantages. 

Warnings respecting these times of trial were given 
by our Lord when, as He sat on the Mount of Olives, 
He foretold what would befall His faithful followers in 
the times to come. In particular He forewarned them 
that "the abomination of desolation spoken of by Daniel 
the prophet," concerning which they might obtain 
information by intelligent reading of ancient prophecy, 
would be seen "standing in the holy place ;" that is, in 
the place which had been consecrated by the presence 
of the Lord and the first preaching of His gospel; and for 
the sake of those who should see this come to pass. He 
gave instruction in the following terms : " Then let 
them which be in Judaea flee into the mountains : let 
him who is on the housetop not come down to take 
any thing out of his house : neither let him who is in 
the field return back to take his clothes." (See Matt, 
xxiv. 15-18.) This may be interpreted as meaning 
that they were to avoid coming into any contact with 
this abomination of desolation ; and sooner than incur 
the risk of doing so, to surrender without hesitation all 
interest in worldly goods and present possessions. 

The form of antichrist signified by ** the abomination 
of desolation " can be no other than the Mohammedan 
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power, which has ever been characterized by the warlike 
prowess it has exhibited in devastating and making 
desolate neighbouring kingdoms. The word "desola- 
tion " is by no means applicable in like manner to the 
career and deeds of the Christian power of the Papacy. 
Even under conditions of peace Islamism did not 
generally exhibit such continuous advancement in 
knowledge, and in applications of science, as that which 
has been so extensively developed in countries that have 
been under the influence of Christianity. We do not 
know how the prophetic warnings of Christ were 
understood in later times, nor how far they might have 
had the effect of keeping Christians, in individual 
instances, from embracing the Mohammedan "delusion;" 
but we know from history that the Christians of 
Constantinople made, as a body, a noble stand against 
the infidel hosts, and stemmed for several centuries the 
torrent of Islamism. We know also that Christian 
soldiers fighting under the banner of the cross of Christ 
(the crusaders) prevented the western kingdoms of 
Europe falling under subjection to the same desolating 
power; and we may be sure that while armies were 
thus contending there must have been many non- 
combatant individuals who chose rather to suffer loss of 
worldly goods and advantages, and to endure patiently 
the injustice and degradation imposed upon them by 
the Moslem conquerors, than to give up their Christian 
profession. Those who went triumphantly through 
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this trial of their " patience and faith " (Eev. xiii. 10) 
may be said to have overcome that form of the image 
of the beast which signified the Mohammedan *'apostacy." 
(See 2 Thess. ii. 3.) 

Again, that the other form of antichrist, the Papacy, 
apostatized from the tmth as it was revealed by Jesus 
Christ and His apostles, may be affirmed, if for no other 
reason, because it persecuted and put to death Christians 
who would not, in obedience to its sole authority, accept 
the dogma of transubstantiation, nor give assent to 
errors of doctrine and practice insisted upon in the 
Papal system on the presumption of its infallibility. 
These unreasonable demands gave occasion to protests 
against the Eoman usurpation; and rather. than submit 
to its exactions, and do violence to their convictions, 
many of the Protestants underwent cruel persecutions 
and the tortures of Inquisitions, and even, as for 
instance, our Eidley, Latimer, and Cranmer, willingly 
endured the pains of martyrdom. These are they who* 
may be said to have overcome the form of the image of 
the beast exhibited by the worldly system of the Papal 
hierarchy. 

(3) It only remains to enquire, Who are those of 
whom it is said that they overcome the numler of 
the name of the beast? To answer this question it 
is necessary to recur to the mode of counting the 
number which has already been stated. We have 
seen that the given number may be counted from the 
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numerical values of the Greek letters of the word 
IJLV(TTYipiovt provided that, the eirlarrnxov be put for 
cTr\ and the numbers for i and vi be omitted. This 
method of counting has been adopted because, as was 
indicated by the apostle Barnabas, the letters iti signify 
Jesus, and t His cross; and these letters are consequently 
not to be included in the computation, inasmuch as by 
true knowledge of the mission of Jesus Christ and His 
cross the mystery of iniquity may be understood. It 
has to be taken into account that in Scripture a 
mystery is not something that it is impossible to 
understand, but something which can only be understood 
by means of divine revelations. This may be inferred 
from the terms employed by St. Paul to describe "the 
mystery of godliness," which is the opposite of the 
mystery of iniquity, these terms being such as would 
be intelligible to instructed believers of that day. (See 
1 Tim. iii. 16.) 

The foregoing solution will probably be objected to, 
because it was suggested by a passage in an epistle 
which was not included in the canon of Scripture. It 
must be admitted that the epistle of Barnabas contains 
so much that is allegorical, and not easy of compre- 
hension, that it comes rather under the category of 
Apocrypha than of Eevelation ; and also that, according 
to the present text, there are statements on some points 
of natural history which, though accepted as true at the 

time, are now known to be erroneous. With respect to 

c 
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the application of allegoiy in scriptoial teaching, we 
have the anthoiitj of St. Panl in a passage contained 
in his epistle to the Gkdatians. (iv. 21-26.) And as to 
facts of natoial history, the same Mnd of deference to 
current belief \& exhibited by Clemens Bomanus, where 
he appeals, in illustration of the doctrine of the resur- 
rection, to the fable of the Phoenix, which even the 
historian Tacitus, in his Annals (vi 18), has thought it 
worth while to take notice o£ There is no reason from 
Scripture to expect that Christians would possess a 
knowledge of natural history, or of other sciences, 
superior to that of the times in which they lived. And, 
after all, the use they made of such knowledge as they 
had was always in subordination to the purpose of 
objectively teaching spiritual truths ; and if the truths 
proposed to be taught were by this means distinctively 
and definitely represented, the character of the instru- 
ment by which this effect was produced is not essentially 
important. From the study I have devoted to the epistle 
of Barnabas, I should say that the al3stract and spiritual 
truths he labours to inculcate, by interpretations of the 
Old Testament Scriptures, are remarkably in accordance 
with Christian doctrine as taught by St. Paul, and 
worthy of being ascribed to a companion of that great 
apostle. 

Also, presuming that the solution of Eev. xiiL 18, 
thus deduced by reference to the epistle of Barnabas, 
is on other accounts reasonable and true, we may be 
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able to perceive why the author concludes his exposition 
of the " mystery of three letters " by saying emphati- 
cally, " He who has put the engrafted gift of his doctrine 
within us, knows that I never taught to any one a 
more genuine truth ; but I trust that ye are worthy of 
it." It would seem that by a kind of inspiration he 
perceived that besides the actual application of the 
three letters in counting the number of the circumcised 
of Abraham's house, they might, when interpreted 
relatively to Jesus Christ and His cross, admit oif a 
much more extensive and abstract adaptation; for, in 
fact, such application of the significations of these 
literal forms must have existed in the divine mind 
from the beginning. This inference would imply that 
Barnabas understood the doctrine respecting the Son of 
God and His cross in the sense taught by St. Paul in 
Col. i. 14-20, in which passage it is said that "all 
things are through Him and unto Him." (eto- avrov, 
V, 16.) 

On the supposition that there may be some readers 
of this essay who, after attention given to the foregoing 
arguments, may be willing to admit that the indicated 
calculation and interpretation, notwithstanding that they 
were suggested by a passage in the epistle of Barnabas, 
are those really irvtended by the Holy Spirit, by whom 
St. John was inspired to propose the problem, it will 
be proper to enquire what consequences should flow 
from this conclusion. In the first place, it may be 
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contended that those who admit so much should be 
prepared to concede farther — that whoever should be 
the first to give such solution may lay claim to being 
endowed by God with " wisdom " and " understanding," 
this claim being (as already intimated in page 5) logi- 
cally sanctioned by the terms of Eev. xiii. 18. Ac- 
cordingly any one who may be able to advance such a 
claim may be said to be furnished with a credential, 
entitling him to obtain a hearing in stating his views 
respecting the interpretation of the Book of Revelation, 
and generally in making communications respecting 
the economy of human redemption revealed in Scripture. 
Granting that in the existing stage of the world's history 
we have no reason to expect to receive enlightenment 
from the direct preaching of an inspired prophet or 
apostle, it may stUl be that God in His wisdom has 
provided means of certifying in these days the reality 
of an increase of the knowledge of divine truth, and 
that such testimony is intended to be drawn from the 
solution of this apocalyptic problem. Presuming that 
this point is conceded, I proceed to argue farther as 
foUows : 

Although we may be certain that many have been 
" sealed unto the day of redemption " by the faith and 
patience with which they overcame worldly opposition 
and persecution, it does not appear that Christians in 
past times were prepared, by overcoming the mystery of 
iniquity, to " stand on the crystal sea " (Eev. xv. 2) ; 
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that is, to attain a position of safety, exempting them 
from all fear of again returning to the incognisable state 
of the dead. Although many martyrs were sealed in 
the times of the Eeformation by overcoming " the image 
of the beast," it is evident, from the writings of Luther, 
and Calvin, and other Eeformers, that they were not 
gifted with understanding of "the mystery" of the 
existence of sin and evil. It may be stated as a special 
reason why in the present day we are more favoured in 
that respect, that God has granted us a much larger 
measure of knowledge of the methods and laws according 
to which He governs the natural creation, and that by 
understanding these we are furnished analogically with 
insight into the ways of His government of a spiritual 
creation. By a right use of such means it may have 
been ordained that the mystery of iniquity should 
admit of being overcome. It is, at least, a just in- 
ference, from the ascription in Eev. xv. 2 of salvation 
to those who overcome the number of the name of 
the beast, that this victory is within the reach of the 
human understanding. In the book of Daniel it is 
aflBrmed, with reference to "the time of the end," 
that " many shall run to and fro, and knowledge shall 
be increased" (xii. 4), and that "none of the wicked 
shall understand; but the wise shall understand." 
(xii. 10.) 

It might reasonably be required of any one who lays 
claim to the possession of a credential such as that 
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above mentioned, to make applicatipn of his wisdom 
and understanding by communicating to others his 
thoughts and views on the revelations of Scripture. 
To show that I have not in this respect neglected to 
make use of the ability God has given me, nor put the 
light that has been imparted to me "under a bushel," I 
shall take occasion to make mention here of publications 
which I have produced from time to time, all bearing, 
directly or indirectly, on the mystery of sin and evil, 
and giving also indications of the processes of thought 
by which I have reached the conviction that this great 
mystery is fully unfolded by the sacrifice of the Son of 
God iu the present age, and the operation of His 
judgments in the age to come. 

(1) In 1861 I composed a work entitled Creation in 
Plan and in Progress (Macmillan and Co., Cambridge), 
the primary object of which was to reconcile the account 
of the creation given in Genesis i. with the results of 
modern geological discoveries. This treatise, however, 
as a whole, points to an analogy between the process of 
the natural creation and that of a spiritual creation, 
commencing with the sin of Adam ; and the concluding 
portion, especially the sections on " The Completion of 
the Creation," and on ** The Seventh Day," may be con- 
sidered to be contributory to the solution of the question 
as to the purpose and effect of the existence of sin and 
evil. 

(2) According to views already stated it is clearly of 
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great importance, as respects the present enquiry, to be 
able to acquire knowledge of the laws which govern 
natural phenomena. Such knowledge is ascertainable by 
means of ealculation, inasmuch as the Almighty Creator 
''has ordered all things in measure, and number, and 
weight " (Wisdom xi. 20), and apparently for the sole 
reason that we might be enabled to acquire by numbers 
a knowledge of His works and laws. He who alone 
has power to create has no need of numbers ; but He 
has given to man the ability to ascertain by calculation 
the order and wisdom of the laws according to which 
the external creation is governed. This, I think, is 
intimated by the clause apid/JLo^ yap avOpdvou iarri of 
Eev. xiii. 18, which I have translated (p. 5) for 
''number is of man ;" that is, pertains to man as being 
of human invention and use. The insertion of this 
clause among words which propose for human enquiry 
the counting of the number of the beast, and by 
implication, as I have endeavoured to show, the solu- 
tion of the mystery of wickedness, seems to intimate 
that the attainment of the solution is associated with 
the power of man to arrive at knowledge of divine 
operations by means of calculation. On this account 
I think it will not be inappropriate to the present dis- 
cussion to direct attention to a volume I produced in 
1869 (Cambridge: Deighton, Bell, and Co.), in which 
I have largely treated of the principles and rules of 
pure calculation, and of their applications in theories 
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of the physical forces, concluding with the evidence 
thence deducible of the existence of an Omnipotent 
Creator. 

Newton was the first to give an example of the 
essential character of physical theory by accounting for 
laws of the planetary motions by calculations founded 
on the hypothesis of the mutual attraction of masses 
of inert bodies by a universal gravitating force. As 
Kepler had previously ascertained such laws by astro- 
nomical observations, the results of Newton's researches 
pointed to the inference that it is the province of 
theory to demonstrate laws which have become known 
by experiment and observation, after referring them 
by means of calculation to antecedent intelligible 
principles. The existing state of physical astronomy 
gives ample evidence of the correctness of this method 
of philosophy. With respect^ however, to its applica- 
tion, by analogy, to the enquiry under consideration, it 
is of chief importance to note that the theoretical 
results are obtained, not solely by calculating the effects 
of an active gravitating force, but also by calculating 
on the additional hypothesis that the force acts upon 
matter endowed with a principle of inertia^ which 
modifies the effect of the immediate action of the force. 
This hypothesis, which is seldom put prominently 
forward, is as necessary as that relating to the active 
force. This result of astronomical theory gives, by 
analogy, a reason for the existence of evil in the 
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world, the inertia of matter answering to the evil that 
reigns in the human heart, and the active force of 
gravity to the operation of the Holy Spirit, whereby 
the evil is eventually subdued, as the orderly move- 
ments of the heavenly bodies result from the action 
of gravity on inert masses. "The evil is sown, but 
the destruction thereof is not yet come." (2 Esdras 
iv. 28.) 

In the work above mentioned I have entered upon 
theoretical investigations respecting the intrinsic char- 
acters of the various physical forces knowu by experi- 
ment and observation, inclusive of the force of gravity, 
and for this purpose I have adopted hypothetical 
principles enunciated, or indicated, by Newton in the 
Third Book of his Prindpiaf wherein he has given 
relatively to the ultimate constituents (atoms) of bodies 
certain definitions which he considers to be " the foun- 
dation of all philosophy." By reasoning from these 
definitions, on the additional hypothesis, also suggested 
by Newton, of the action, by pressure, of a universal 
setherial medium on the atoms, I have succeeded in 
giving explanations of physical phenomena so many 
and various as to establish a strong presumption of the 
truth of this course of philosophy. Here again it is 
important to take notice, that the theory attributes 
phenomena to the concurrence of the active force of 
the aether with resistances due to the invariable form 
and the inertia of the. atoms, these qualities of the 
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atoms being immediately imposed by the will of the 
Creator. Thus the same analogical infeience respecting 
the existence and subjugation of evil is derivable from 
this extension of physical philosophy 9d from the 
intimate character of physical astronomy. I think also 
it is allowable to add that such application of the 
Newtonian system of philosophy helps us to conceive 
in a definite manner of the truth of the Scriptural 
assertion that our Creator is '' not far firom every one of 
us ; for in Him we live, and move, and have our being." 
(Acts xvii. 27, 28.) The theoretical investigations here 
referred to are contained in the latter half of the above- 
named work, to which a ''general conclusion" is 
appended, in which I have taken occasion, following 
the example of Newton, to speak of the enlarged 
understanding of the power and wisdom of the Eramer 
of the universe which may be derived &om the results 
of such researches. 

I think it right to state here that according to the 
views I entertain no such inferences are derivable from 
physical research, unless it be prosecuted in conformity 
with principles and rules laid down by Newton. For 
this reason there is nothing in common between the 
bearing of physical science on religious belief which I 
have advocated, and that contained in a work (published 
in 1875) entitled The Unseen Universe, inasmuch as the 
authors of that work expressly repudiate Newton's 
foundation of physical philosophy. Their views appear 
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to be the outcome of a system (very like t^at of Hume) 
which regards the discovery and formulating of laws as 
the end of philosophy, whereas the purpose of Newton's 
Systema Mwndi is to account for physical laws, known 
experimentally, by reasoning mathematically from d 
priori principles ascribable only to the will and power 
of an intelligent Creator. I much doubt whether the 
application of any other scheme of natural philosophy 
to sacred questions be not detrimental to the truths of 
religion and conducive to infidelity. 

(3) In the year 1871 I published a Translation of 
the Epistle of the Apostle Paul to the Eomans, with an 
Introduction and Critical Notes (Cambridge : Deighton, 
Bell, and Co.), in which, as in the two works already 
spoken of, rules and results of physical science are 
adduced as illustrative of the character of spiritual 
science. For instance, in the preface (p. 10) it is 
affirmed that there can be recognised in St. Paul's 
epistle a use of the word "law" with respect to a 
spiritual creation, in precisely the sense in which we 
have been led by the pursuit of physical science to 
employ it with respect to the natural creation, and that 
much light is thus thrown on the principles of the 
apostle's reasoning in the doctrinal parts. This view is 
principally dwelt upon in the concluding portion of the 
introduction, beginning at page 32, where I have, in 
particular, directed attention to the circumstance, that 
after expounding the doctrine of the law of righteous- 
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ness from faith, and of salvation through the death of 
the Son of God, the apostle commences the peculiarly 
instructive passage (v. 12-21) with the words " on this 
account" (Am toUto). This passage refers especially to 
the introduction of sin into the world by a single act of 
disobedience of one man, and to the consequent passing 
of transgression upon all the descendants of Adam; and 
inasmuch as it begins with &ia tovto, it consists of 
inferences drawn from the antecedent doctrine. We 
may hence conclude that St. Paul taught that the 
mystery of the introduction of sin and death into the 
world, and of their universality, is explained by what 
Scripture teaches respecting the suffering and humilia- 
tion of the Son of God in the present age, and His 
reign in glory in the age to come. Inasmuch as it has 
been the main purpose of my theological writings to 
show this, the course of reasoning which I have adopted 
may be considered to be supported by the authority of 
St. Paul. 

(4) Lastly, I have composed and produced in the 
present year (1880) an Essay on the Scrfptural Doctrine 
of Immortality (Eivingtons: London, Oxford, and Cam- 
bridge), the purpose of which is to adduce arguments 
from Scripture relative to the immortality of all men, 
both of God's elect and the rest of the world. The 
principal argument of this esss^ is, that man is made 
immortal by being made righteous, and that the means 
whereby righteousness is attained are, faith in the 
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sacrifice of Jesus Christ, suffering in this life after His 
example, and the operation of judgment in the age to 
come. In order to understand fully the arguments by 
which this view is maintained, recourse must be had to 
the essay itself, as well as to the other works above 
mentioned. I shall only add here some reasons which 
have specially induced me to endeavour to bring these 
arguments into notice. 

After arriving at the interpretation of Eev. xv. 2, 
from which I conclude that the elected ones who stand 
on the crystal sea (that is, whose salvation, is secured) 
consist in part of those who overcome the mystery of 
sin, I was reasonably desirous that such of my works as 
appeared to bear upon the solution of that mystery 
should receive attention. Considering that the argu- 
ments I employed might contribute towards an increase 
of faith, of which there is so great a deficiency in these 
days, I thought it was a duty I owed to my fellow- 
Christians to place before them such Scriptural doctrine 
as might, together with increase of faith, "without 
which it is impossible to please God " (Heb. xi. 6), have 
the effect of generating also greater preparedness for 
the life to come. Besides the satisfaction of discharging 
a duty, it is permitted to hope that labours which may 
result in " saving some," to use St. Paul's expression, 
may meet with the reward implied in the prophetic 
words, "They that be wise shall shine as the bright- 
ness of the firmament; and they that turn many to 



46 ''THE NUMBER OF THE BEASTS 

righteousness as the stars for ever and ever." (Dan. 
xiL 3.) I confess that I have been influenced in 
producing the present work by the hope that such 
reward as is signified by these words may be the fruit 
of my labours. 
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